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HFRI( F Q1A OF WEF UK B ATGF FE1 T9A g4 B, ?‘gé

zqal A (wd) 9w A&l q% awax §@ Grdr genw fawq
(AET) F1 ga w11 3; A A ®G § IAR] GEA 2141
B wa: S ogw w9y aea & ad @ oAz S
%, 3adl & @A § A7 arafa® g &) o, gwias asfq

=iy fafgszad a1 sa gzw A N wfwsale 5 #@ifaa

WAH WA & HIT I ARAT { vAr & FAr @ A0
H1 & A A6 F wED B maw s S mgar
3 & A\ fava % alq wasr qufa & faaar & fsia &
Tk B, IAF 3G AT F A g @ awata® (Real)
=z gy (Direct) A1 #iiw 77 =97 fasnfiai &1 zaar
€ avy A Mel ®y § 39 e & efifga w9 q@aa
HT A% |

g A% qE A At % qw % e § oafrafga
Sl 2, &1 fwe mpenew WM mw-fam % fwa ® ar waw
£l 1 | 37 A az--afa-9z safweaa % @aa fawm =wum
ArmAs i (Realization) #1 afwa 20 o= za faga &
q® A1 A & aFar &, Faf) appw w9 ® ep-aigai
f@euil q@ =9 & agra & ¥ &1, F#40 (3 war & salEw
A1 ;3 fosa # ex-argan fqeni ¥ ama w7 F 39
o% amiafiga  ( Generalized ) =9ar 3@ @ A1 3%7qC
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atgga ( Realized ) el azm v a%a 1 awa &
MEAN | TF 3T BT R wsI 0 oAgaw A1 wfAm (zena)
zAar g o—
-, . N o ~ y

‘aq & @A B oawd, 74 @A fweph o

AT @ FwA agz wmfaa 21 g

wifam 141 § =qar 91 gz 1 faz gaar

34 fo=2e #1 @A g7 @re 37 HE P

AT F wEit @ difwa safwes = =g A =3ya-
qu {eafa w1 Afagam £ % =dw 3 g7 9 fag 7@
qi@l A1 9p® (V) &1 A%ar &, (6% g7 Al 4 wye
difga =g #1 fagfaaie =ifase w9 w1 % [waErgm
sifl Szqia Wi @Al 2, A Aa-fam % aFE A Rty adt w4t
i AFRAl | )—
‘wy =W A1 Srfwan, 787 9w Ar §iwp

AZ A ‘qg #° A WA geaw Reality at Dawn % g
spen § za (el w1 faw g=i (Circles) #1 @gmar
g Bemr B oA qiT g WA WA WA w1 @
( Heart Region) & | z78 917 %T ¥1F 4@ &1 |eAw
(Phenomenal Existence) 7% 9T M9 &1 @@l &, =
W AT & asif & omifwar w5 w0 awa # ) [ snglas
gsufas =itz 7 38 ®37 w07 (Phenomenal Existence)
@ asgfega aaer Gt g sfase am 50 % GG =i
fra 1 T9:%@ g qfwdi & asw safe w5 Gala
®q W AWK W AFAT 2, (wal sqw9F =07 F HO@W AAF
A A wsd A Azt a0 0 Awe & oaa ]
feg zo % =@ (W#7) g ga ‘mEgAr (Egoism) H4Tq
fqara’ &1 @3 (Mind Region) & | 27& 93 &7 wq 97
‘@’ B W@ asz &1 WA R, WT WAV B WA 99
amg| & WAl 2 | FA7 ¥ zA w1 aga ox gea

®OF F1 OOAN FCF (TA B —
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@ W OogE, TR § A@ 8 AiET dEc gl
F2l FF A@ Aa@lE AAEIL g w4 F47 e )

fagra-aam arTer axma %1 zlvz @ 24 fwfa 0 s
siuzale @nun Jawng € 8 | qITed 3ga F il e
SZIE;ET U zd wgemgaa (Mystic Experience) F&1 1 a1
g, aniq =1= FFHA AT A A4 ®[ OF W@ &1 8

A A S 7 9% @ @T F wAT 39 GHE A feafa A
73 ®Wig wsgt § ;winzale &1 4, vq9 W gsz w0 A
FII @HA 95 991 7 W A%, % az g7 (%9 & f@o zeq-
i@ (w5 91 W@ E [vzara gga 1 faarg sa@ =l
% fan gz faavaaf Faw w1 fofe Eeas aa @ e,
ferg cmgar-Ga ¥ difza gmifae-ufE-aws =gl
wEAT-"enla 1 AT aAEdl 1 zise | z@ =mmeafars
feafa em Ivdifaar =T asgdEa & faeg 0 qag @ f«,m
F @e3E wTd W qEAI Y 1 TG T ?q
# wemer wAqAr § 39 fafa ¥ @ esEE aat e
ES il\l‘( za ferfq a% g9 asd 1@ safw AT TS H
it qF gaar & 1 ] 341 ferla wAT B AT awm &
F i %1 fafa &, set gD 3 diwed W4T ‘2T il
AT AT EIFEL FAAA %Mla Fg7’ F AN ANET &1A] &,
fae @ agagw fasww s@m g

wgaw w1 fefa 27w '-FIH g1 s Ay S a
‘Reallly at Dawn’ % gr’-zﬂtm r oAl ;T

rmma gEit 1 gAw e B, Cqu famam g 5 faas ga
W oaw Er &1 fr=w uE o | s S, aa_ 2w aT %
-~ : ~ ) ’ A

Bl &® FAMEWET 81 sAr & ¢ oz fasmic @

sar &) z6 &0 qWW E 6 IWF AW T ATAA AL WEH
A0 (FEAT) F WAAT WHE £ 0 uF i@ 7@ i qig
sy ¥ za ferfa &y = i =fas wifas w=dt § s9@ (2
q1 | % @sHA 3A® W semizas, fgE gen HE B

e

( % )

3??21 & iy S wE, WL AER AL 9sd & A1 E ) aw
# 3°41 %1 waE ga axn'm fﬂar qRW FIAD Al §
g 3w fwa, oz@d wZ &% Ay | qF Al ATYR 0%
81 afy meqy weAr &1 A@EY A1 qw FE B W @A,
g% WaF da K FU A FGEW G AH Y

wmaw (D7) % Aeenfea fula as g97 2@ =als
# AT AF-FIRIT G 39A AT Q1H-FA[ AT A
33al & | avedl uRFAre fagi § w7 gger q|  fHw ar
wE @ 5 Awa g ST \ar asz Z1 a9 | 3E) ferfa
# w2 AwE e (e @ (% B s 5 oas qﬁ—
AW F A A1-AmT (Ocean of Becoming) F1 T FIT
# faa fma 77t (Raft) %1 fawm a9, 39 @@ & a9
A QT FL AT E W A AR F M RH AR ET WU
ng @l A1 AR WE WIZ £, A WA IW W@ &
A% ¥ | 2dl WAAD B WA IRF G0 GH-F 99493 W,
M 3% FRAE qF-A9% w9 (Awfaq g=@, e ag
g% A%, ®7 | AL T1g wa §@ @ {7A40 040 0F A=A
FEOE A WAL AT FF A F @0 A A E | ag
AT nH A%y 97 &1 9| F (@0 Agqar 8, {7 39 A A
falg & & o A S0 w1 WA T FEF g F o
#12 WL A Fm-fAm d@@d B 3w A war F, A1 gw
uRl @nar 8 % 399 4w 99 mgam (s B 0 ag waar
A1 el ot ®ERT fAer F 0 As¥ qE @ oz B, WY
AEAT § AT B g F Zqd {a9a | 7B A EARAR
Hwq TR F 9/ A1 mAawE ([ gieﬁ ARG
AEA g1 et facit fmer 5 &1 &) A B, #9491 1% RMARTA:
mw g % A T A %7 winw war &, W ¥ qF A4
% fan g wzar 2, az a4 adt ) fowa & mwq qv wigs
fagqr fgdl wok =g % fao myfna Er:rr wEaE A oEa
A fagvast a1 e gEoa IEa §o—
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(¥) 7@ fam1 &0 ‘agaw @1 A AEr o Age ssnwmcw
feaf & agsq qv sw grdl #, (ama) (afosear a2 &7
f® cmgar #1 awfg g1 g7 &1

(x) 3@ =eenfeas feafa @ 957 g3 safw A1 gea wa-
Q@ Ag & (5 AT favg (Fm-fam) % _afogm # 9.
AT ¥1 TLIT 37 g9 W1 949 q% Q7 F1 WAA A 37
7AT T 7 3IA FH FAW QWA FWIT /T G A 2 alngm
A1 OF 9FE & (99w ztT F1 AAGA FAT WA & 4 H}A
gffiq@ 1 3§ =W9F azy £ W @ag wed HogaFow
qga qdia &r | wdy feyfa @ afgen (& 5o 97 ezgam

H WA & ad, 5% za% 3% fAvdq vag =meq qr 3w <

mu”t fasdt & =gaz #1 R @ &1 [ (#sg A=) a7 o%
Jarad faaea suagaw 5, 06 a2 ATE FI WEAA H AT
ara wa @ B, (w7 & %57, WA e wiagha (attitude)
] A At | fusa § fan Ay cagaw fi—afz ag fam am
T WA @%T £ | zH v (qg@ wg ¥ wf@ fHivF amrn
2R Fe & A= faa s A B, s sl i fre g
@ fger % swa g e e w@an ]

(2) 37 a1 fAwaAr=i % @ & 0% Agd Azer g Age
e H TgAl WA & uw ¥ mewfaaw Gyfa @ 2
=l g% S 1 WA F quA yEA A wiAad £ ge
W1 OF ATIR F @AM FT F Mo HF IA AR A9
g &, @ & =weatys fFga s?rr Eafas By ¥ F459-
fanz sufm AT HATE ait g1 @A, afz 3ad =9y
frabiali %1 anaargAr 3A § O\ JA AT @ T H
QWA F HAIT &1 | ALAE F FA A1 ARG A F] AR
A7 FIAN R | WA AL FIA A f‘qf‘i (Technique) &
WFA 21Ar 39 F fan fAarg ma@s 8 | gTmg A
wpa AT F FA GFA F ®T A owqa famiEi W
JAEH F @9 3 @A $ =5 FeAwF F @ aw g7
agfaa =wfgww =it sg-alaw, g =iz faba &

L
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ZAAT qW KA A AAAT AT £ | IHT 9w fwey
femeas (Practical) faw3zrgraeT ws9- fafEean (Su reery),
7@ (Dancing), gfa fasmw- Al (Sculpture) =ifz % ava
fngs % fan amr qv staw %CHI WINU F A FoAgw
g% fafosz smazmifvs (@i % g3ga (Demonstration),
gerqm (Suggestion) S F4iqwW (Supervision) #1 A3gA
HOTF HAVIF § |

A=Azt F A% H AEAR FI A APAAT AT AR §
ST 21 &1 wan & sw-fEn A qE & A qmcar %
IR AHE A Farm %, = R Famr F A IR b
faw o € aa waam 2 05 39 § g asafaq ﬁaﬁmr
F1 memfadt # T AFF F AWAA A | TR Fom
2 [I A H WANEA g b GE G 97 FF 9w A

feqaaz enfy weenfs Gufadi w0 mgaa gom B e,

A1 A3 § Parargds ahar % w=q @ Gxfag Gra o
HEA-RIT AMAl A #] qiarias o5 'Hf%f # za giFar
1 g fa (Tlammlssxon) w81 A 2, A qr fawEa
®q & fa=re afaw & swR =g § (g w26 A

# FEa qAA & % mm-fam % @3 0 syafiga afnzw
(Systematic Training) grmgfa (Transmission) #1 fafy
(Techmque) % g & faa wult awar adl, e faa

Wz b TFA QW SAA F AAAr A&, 8 A@-mr w6
AR FEAT FAGHE AEE | wEar@mA: 9 weE e
qaan Afaw swwewpe-ggqa, AagsmaE A wiz-asged
faf-fam w1 waa, aszt g% % fafgsz ®o-msar =
aifTfeE s wilz & s adr At wreagge 1 ke
faa s B ﬁr@ amigla za Ax @ fa=w &, gafq ‘azgw
# srmgia g1 @370 (sensitive) FENHT F1 1@, qa,
gfg. Al sufz i 3 awfa A R, F8@ Gesiwan
AL WA AT A £ oAr (wAl (@ owmg aw difwa adt
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TEAN, TA-TTR W IRAAL B @AY A 9 A § gF g
i) fme®r @ & afi, freg @t AT & g% =ar ¥
T % @A % afr aeafas agge 50 gl £ 3=
% T9 auwd & 90| TaF F [GAwE 5 ufq maﬁ |
F qrmr HY smgﬁr F Al 3w GFwoar aFAr g, qmv
A= ‘|aguw ® A B Arfwwar (originality) 1 W3«
3991 9HT AR @HAT |

WA W A7 AEAU 937 HAW {9 77 WA E {5 am
REAH B afEEE awEa g € BT w1 A INA & ) 3E
famg & w1 A@  (FAD Aapnam (39 & =95y qF 31 @rw
% AT # R, @owa A Aw-fm F agge ® A d W
A@mAl TlEm 1 ga 9T B @ W AT " HWAF AZPTAI
3% 397 % afa @ &G AW F) AF @nd w7 AT 4
& faa asdr & | feeg w6 o ww ag fBagadt £1 of
Tl FATE ALY (W@ WAL, WL B 0F A & Awa
WA A @A A At s o HEF HATE faa At
B el 4 wawm & as @am S0 A%T A@r A
fwell ga AT fasn %1fz % qw @ ool w9 @ "Age adl
w AFAlL AL AFA(TEH ‘ﬂ?"gﬂ’ F (Aal w1F 97 3A G ArEey
F1 Fzal IAUT FgA1 F01 | [A5ga 976l qT 0 wgaw
#1 YETIT F AT A W TR AEAT B AT TER & el
S gH (% anaias wgnw aed fawr @ ﬁﬂ ®9 2141
¥, ma SR weea 8 Gy wea b (e agEA 41 9@ b
RIEIEED gm—'maaar q =g #qq i, afn, asd, -
A, w3, wEfa wifr s@ # #m mgwa &1 anar 7,
U El asy Agaw F 9@ GgTd £ 34 e F anufas
U & Arleqq WA® WIAT 99g & 934 & | WA, A€
faar smadi quwafasar (Reality) % ﬁnﬂ{ AIFIAFM
(Realization) #1 faqy . = 260 % ma @FAE H A
qf=d 97 wedt a7 WMFWAT F AEA & W@ g, A9 A
=af@ea % 93A%0m (Naturalization) #1 g=ar aq EhE
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&, TwEund WAL, wAarsi, fgaEt =y w0
weaiias Al F1 M | E@a w0 apalEs Gt |
539 AN @, 99 R A guw 6 szud w0 wmgwa
(OF AEC HI zfeza, wa sulz av & segmifas
Al FAE FW 937 F AW gy anll ST seRaA
%1 HFAT, TFaa® aw w1 aln w0 fazam, s sy ag
FT A H Al (v ®@ vwiac gfg e wAr §), zenfy )
T 9FI F omalwa swgwal 95w Ay (A A
fagug =vardt %1 sm-faa % 9fa as qua, aza =
genzal, wgwal & 9fa aFzaghiaarn M7 A w1 fadag
oy {AnENW wIA A A fauas &
4FH ALIE & YL (Comr:bunon) # ARAAE  qE
T TEMA AZA FloA 1A & | WY qF AT 9B F A0y
B () T WMIAF AACTH AlGAqT w0 4w B
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FieFAT,

HEAf),

Tz yr
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9eg
AT A& WA wT F wmAA qrgar Wi wgmr a0
faF31 3@ 9T AW 78 B A7 (5) 91 WMAN AwwAl G
WEeA & AR F AR faer & eafaw gae 9 awm
% fma si@ifaa ST saeia wa & araa: ge REL
SEIT R T G aaifaa grar B osle 3a %

‘ g
A AR AN @A 7, A=l wmea-Gwam f o=fka @

fmer #1 gar @1 e wdt drar g 3a W ona aw g
famr a3 faaa % afq awafas weh sgun a8 a0
AT H za Az & qEel §oaw A osad G &gt
Frafa® waell wgoun adl S, B st ome ar 37 %
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(@9 T AR TATE T AERIT GAETE)
( FAMT )
qzaly Tieam St A1 B gad) & Y | meAT ag
2 f}» e e 7 S & e | sn( Tl @
T qIHIE z?a g1 5% & fad a1 g ST wga wa H
#1397 Adt ¥, F F A ga0 ¥ oAz 9w A7 BAw g=*
% fax g emt SEARE R a4l ?FH g A En
adg ® | w97 Asga @7 wegUd FIgA & 1 gwas #)
qid 2, B I AQ W FEREA Al St qFEar F1 gFa
grar & =T AT T TR §FA F1 gwa ¥ fan SR
qFY trm F1 F29 F =0 & qﬂ ®1 Ol WALE 1 AdE
G g ¥ SEAY AT AW GU I | WA quaAl &1 glad
§a amt d qame
s el # (@il 41 ssgr s B ag SEEART 7
g1el 2 1 {nadl shq %1 =g &1 39 ST %eq ¥ ozA a’ EI
F1 Ttz 41 q1 2l '% VoA wET, fﬁ‘w =T 'i
FTAT FIAN %, 91 {5 gehaa =i ZE Rl % :m
[ s |' %1 AR U s F1 aG{;THT QW’? rl SAGH
i

yiﬂ#’ﬂ-'

\\!l

-

2 % awT % weAT 97 AIE G B r‘?t (cgm
FTT 90 F4 WAL B WA WAl =g m{ T4 AT
gy wiE—zw glaar awsrr 31 qeE G g@e, . Wm %WI
FW FIT @ SAF S T A qR:7 147 SIS A arF[

vv M‘&

YT
zr‘r
?a

g,
>
=7

( tv )

ST WYY T AFE, ERT AW ¥T  aAwar L, o
ZAT FY ZIAAT B WX WS AWEAl & 1 A5 WO
Rfaaas #1 fasgs v zadt § YRas w agias w0 war
® gz GTga qash B

R qued s F 'smtfﬁ A W owmaw oA B
N 3ad FATA qAS = -ﬂ:ﬂ 3 WA Ay &Y uwy AN
g araar fgeg fafum =afwa =i =7s Aar sa@Ta)

|

T =T Froast ?’nar =3t % Fmar 8, W 4
g7 3%\ wy & e@ A % | & Ez faa@a afzgel
AT ¥ e weaga adi W | W afeg @l A & s
& a4 grad &1 A 3 91 AT 3 AT 0 9T aEg
frgd g @ ¥ A B ) =i A W A A 13
eNfwRe way a0 a@ 2, (wan s:rz%m, a5,
£ afgTE, 9, @ i A1AR = A %‘ )

sl fragmmrag & guowm R 1 ®AT § 57 A7 oAl B

farr @ fry A 2 HgaT FIT, AT u“r:ﬁ A I®
g I3 T saxy (&7 9% g amd" g, *sm: ag A«
faar, warz g @ S a\tar g oAt guz &
T A T wew I @nar 8 %nr a9 98 =14, g4I, ﬁaaar,
qu-fza =niz 41 T Y g 7 ?: T YA @nal &, AT

GEgwd 37 | T 9T QA R, (A aud-gasa
Fa % | g7 |a Far % f@d s @@ A% ager (a«d
andr 8, %mr a7 7z amE Al £ B aft gl s am
=) # st ag At g FE A oA 9
sezar a7 FE @OAl § R sftT guT ) qUEIT

7 fafdl som A 0 gg (wag ga StEam

-9 (whole), s—=xt (Part), 3-qmar (Perfection),y—%H
( Shortcoming ), ¥ T (Reward), §-FIT %4
{ Punishment)

o—ferfa (Pocmon) :-EﬁEBc?l (Multiplicity) e=saa &
wersq BT IA% NIF F4 (Actions arising from and
maintaining the living organism) qo—q=atT (Right Path)
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§ogar £ fwe v ad F (Gsga g3 A0 AasqmA: a4
qa Wil &, a7 9% & (ada w4 giisz 774 F A
sgg@al W aawaal 47 F @nan £ f#eg enil A
zaf 3% 9T 99 F W4T AL AWE F qA [T 8
( &Y gFa & @iar agt # ), ;W gqqr ag adra fagaar
wal & (& =sfEar qonaw, =i @9z g |

( wwa:)

[arz & =0 me?]
SO WET F T FN AT W A B owma: A (wew

F1 31 ad) i 97w FA B, Wt I A L | ABAAE® AFIE
S9T® TR Hiz § WA E, 34 B UE FAT ALLAUL
A qrw fovr wifaw gg7 w6 A% | A7 Q@ W@ 3w
% 99 &1 Ug # WA F® Aer gwr Al ® oma 3A A
qu@ =W qga a1 481 aer w3 asan, faew % gra W
3%q {997 % af@ ag =gun F74 @ 7 A9 €T 7 9%
THI AT | "I QIR AT A V0 B /AT AT
A F #1 Sae w1 s oew ¥ armd @ wwd
stenet walg foea b oawd ar faa we @ fa=a

s@n won & 3= g

—H¥TH

v9—gla & seas = I8 D% F  (Actions  arising

from and maintaining the creative Nature)

<1

» —-— \
AT F &
(A TAeE S, AT sl AR )

g wa fwel ww &1 wgq @ faema (weged) 3 AR
g A wAd FEAE SN ammEwd 9w gas) gl =ik
TH Al ®, 79 9€ ug wFFHT & Sl gWI) qF9A § 1@ar
2 1 3@ 9F%e § g (waar € yE ge San g | we
9 gAqr 9 & | w9 &9 (A ;S Amd & awwg &
AR 8, WO AT T Y5 A% @ A AL w6 qg @4
g &1 05 At % @i (gA-wAR ) @ weg i and §
W Alsd 1T A T Ay @ndr | oA 9 ogEl s g
F1Z 36 J1q F FIY AL F@ & %70 § F7 g9 argleag
(’Eﬂ-jﬂiaﬂ) g1 &1 NI, WO HAr A F AW WIT H}Y
®1 WHN 987 g9 | faeqq 931 419 &1 QAT AeA-q90q
(Self-surrender) & | @ufy az <iw gwa wec & @E
B I dmt % faa s fra § 93 Wi don dar dom
& (% 39t wzq w1 zo www W @w adt Far o fwme ad
saa &) F¢ fwaa & wegt faadl (foww awas) =
TEIT F AT FI@1 & | 479 56 NG A 9ga D sew
a9y (Self-surrender) 1 sgm@a (Discipline) &, =T
Al Discipline 87 9@ ®3n 9T Jdf T a%a a1 wa
9 %% fawArdr Discipline /Y g% %1 g& € & 3a1 =ifgq)
foy 77 &1 |xdr & =ne sar & wiafaga A =@ag
frm v =mfga 8 &1 asdr § & wael zs9 (Hiqar) ge
g1 mEnt, wgd f& wind aws qenw aifda s
qEAN & | 27 @izl 9 9 % gefres & wng w6 fEa
T gz @ A @ afgaq =nd S g7 9 @3 A



(%)

Q| gw ga algga & =99 wm A ooty F @7 w9 9
S | fwe FIT R, WIESEA FT 0T W@ &7 WAl § AT
39 am s w9 % gERaw (faaa awn) 6 sifafaaa
qT sraw (fx@FEn) & 919 8 anaEt W ey § e
aF Jo 9% AT F agt s Eﬂiﬁi W1 W9 wwAT
T TEq & A1 Y | qga:n R TES g Ar K&
a7 AF qT A G? Far &1 92 Ardt s ansTdY 8, S Q0
39 a% G4 A Eowa 06 saEy kil g faa 9w 5
-mﬁ qETAT B @ ALl LRI i E RS
F0 & fau f99 wea #E m ﬁq ¥t @A Az A g, srrr
7z W wdwa & 0 A =93 wrt w Fw G wW AD A AT
% fan maw 3 qrar § 1 "o wE faw gAd & gl A
f sremet % o & qar e & wEr A& 20 wag grar
31 B 1 agAr wAg & w3 A 1 e fugy G 91w
TR AT T UERHET (AAAF) G 9 &1 gu-fEa am
% fa ﬁmt &, s7AC a1 aga a9 i g1 W WE g
d w9 #NT W27 FA & a1 AU qfFuq 96 @ 7 qra
T WA B, A |es st § qudz wwd 3o g
@A &l qHAT ﬁm. H1 F4T é‘ra qan A fe am; Iﬁg-saa
FIq % (@0 991 @ g2 AiA ASF & | §W 47 W A5 '{syzm
a‘r a7 g A g &1 A AT I u“rm qrEar gT | BT
% g8 WAT AAE i AW Q% & 05 ¥ srrm
N 1 @l gH ad & 77 Al £ B {0 212 | w1
& & AT g ﬁﬁ F13 AFAFE  AEH @F F AT a
R, W (6T Fa mar g1 (SA®r qar aF A& | H§
amsal & (% Tu A Qe g6l @e gadi § wisan adf 3a
war, 39 fan za“m g H[ IF Wl @A g g"rm Kt
a5 g 8 Al IA¥ wyw e el s o g wid § 0B oa
ZAT F) IH AL g7 @IS B @ FU GqF
7% A% @4 ¥ (@@ gH QA &7 @9 qF G wq @@
¥ afgw A @@ ¥ W9y A @ A WT WA W

P

( )

weifAag (wtmﬂqmr) famm wFq § Frma?r N a7

ga =g € | Political view & =int ‘war g a1 g
g7 ea wgif@aq § (Heat 8, g 77 fFdl 9% B 8y )
2, W @me § wafor w0 oda Feed &1 asd &
=z3a  Pure spiritualism. (gg senimsar)

Zadl Characterless spiritualism. (Ffta €ia susnfersar)

~gadl - Idiot type of spiritualism. (fg &iq =eaifasar)

Fo ¢ | AT W FTF FAAI AG1 #; SHIT (wmA@ @@
=ﬁ qrgg ! Qi & T rg"r % % za® fzazr sy,
ST A% FE] T EW @TFT 3 W 8

o 5 W AZ @M W g_ fo =1 =4, gHd ar ze
qE F BT F QU AT AM 8, AV HFAT 4G GArEAT TIQ
g % wa% wmm @ wwa & AW gutea g & ag waa
qaa f?i, afx\[{ q7q sl IAW o a1 2 zA =gl
FIMTEAT 3§ Feqauuaa w1 F50 @1 wIa0d &t ar Opey g
a1 ZAAr ¥V g@afas ald & mama FF a1 ar § owd
a7 Al spiritualist; 39 fan % 4z ox a5 aFq w1 A7

23 @d & |
qo 3 W ARE  ggA EEN | AN AWK G WE A

T AR B am A A (gegeAl @ 3| am (wasr
FAT % Wz § g v AGE fmed & A |
o"mr | AR 98 @F & W AG F AT FgEaF (qaar ama
g kgl g@ ST # HwAdl g3 A ua-w fgqt agan qd & 1
a1 § wawA § fergeaim @ q‘u: AT sale w07 w4
spiritualist f&ai¥ (a1 gaiwa & % a% m@fnal @ ag
uH wEE fAa ST (w5 za @t fFwat § 8 (w5d (5
WA wg &F | 39 uF et (wer O d7r &) awdr @ @ng
Iadl § 4 f@@ar a8t s 5 gufFEa & a6 6E os
g ima &r |

TE qIF FIT F qF {AgEi & @ {aaar £ | "Fuaa:

g AP g4 qATg FGT | EI@iE A8 F1g AF DNe a8
—u% WM & qA d I A



TqA=q AT

[z8 e eqew w1 ITaq @ast Fr osmegifas aafy s
faavoras fax oigy &% ag-fagr 7 gerafrag dwifas gsgaq

F fag gaw F@I & ) 17T WG T ‘@rg Y F @y oF He5

U HIAAT WA ¥ 9¥—s¥aAgT &1 KAW: GRE@A  fwar o

@R 9R ¥ Faq @) ww wFfaa 51 S @ § o mreaifas

feafagi & wgwa ¥ arafad & 1 gvaEy @ am wify safEns
ard gstfarg 4 & a1 @ g0 —JETIET |

(9 d@&ar 3¢ )
9T 95T qAT AG A o A W,

AR WA |

JU aF 93 R fwar gar | gegee e w Y
YA 9A S A Iy Argw g=W {F =y LI T,
Ud B FEN AT wef Agt A W AFT B FEW G =
qHT AT w1 f@ar a4 ) gaw AT fww w9 9g wsg A
famr 3| @l ar sed gw wd A aifgn F74r s
quifes & H F a9 F WG W IR gEAr g gt
Fifzu ar | &, Avad & afz gaay &1 a% 41 4 oF f7a
HA@™ 99 @ar |

q3 q=d =wew foa @ & sma“r mifns-gq % AR
W ﬁa( fa a1, 92=g A a“r sl Wt § % ug=E A&
9@l §; ZaAl SAar g Fafs T B FA A TgT -:q={r
&1 qea 7 S, W g weR w4 A G fwd T o
A T AFAT | QG TAC F Afawm wwwT 8, faaw

i

( s )

g% 3fqa ug wzw @ AR 9T W9E G # elw fFar g )
WY d1 g4 0% & @A @aa @il g2 & F e gan
Ju-9fq gw AW wﬁnm—wfa el AT | wT @ q AW
R ug) @uar & 5 a0 ag WA oF &1 9 ey e
LEECE) Sitting F arE g Faa“r ofT, a1 {AT Ir &
ag @ foa § sl 3 qd =7 g& wgwa ad %\Teﬁ g
=y A a5 3w B 6 8T aan faega @l a1 q31 war
£ 1 1w Bt r=g-afe &At &G agd wgw Q6 R0 A
AT ww FAT A1 A ﬁs A 1 Sitting a T A qr o%
ze fraars fTn 6 @ S o aa " 8% v %
=g A difas w1 TE gE F & a%a &, qr =9d w50 (%
Tl § gw o Fa apr wtaa & v maw i qu ol |
gt mAr ar % A geea &1 q@nT A g FEF T
QW FT 70 1 g9 9T =\ ga &1 AnH g T AT AT
# ol OF WA WA @E5T AL @A JAG A ZE AR 9
G 1 @7 & gAN oF UG & (Feg AO MAF BaAW
zad & arfar & % Tour ¥ working % 717 =19 & &
THEF T QT F F52 81 € F0 FT {L § Transfer &
7 | 98 T q gf@dr |

sq®l A4, HA9, qaqE

....................................

( "= "@Ear 3y )
TH 93T a4 #g A o qig S,
AT qWHA |

M E BT AR F GET mm gl | A WA A Al
B ﬁa ERT § WA @raa q # ey g a:ﬁ 's'“r qiat
7 s/ grAr & gar g 1 Al ua A A § NAEr
g% fogaa wifas 1 @17 FTOEAT WAT FF |@a19 grary



( &= )

qtrg gt ag Wt {0 ~y@ & 1 agar # Dictionary
Hae 7 ar e &) adt sifew | RO mwadr @ 3
S F oAy ®M 1w AT # A R a6l Eﬁ
I # WAl qga ar:é‘f FAAIA & ! .-RE(I q JO =& qgar
%’ f 08 &1 fza =ie vd @ A & S A7 § ae

€ 1 a = A%~ ar AL ? % fzga @y @ anar
% 5 Y fpd) gat a9 39 | = g 1 95t a% f5 w0
a;m qt THEET qF @ F AT ASFR G @ Tl g,
sn( AU @ & A7 AV A B :Imal g f= snar:n 2G|
wa T st g f& fHag sgar &t @l T 41
qrfar #T T | agw-Aw % S 3@ {agq § vay f@er
# 5 beft we wfen 6 ozEw AW & sw sy
9% FE0 At gu ¥ g9 W A 7T W@, 99 afgaq faewa
g1 &Y @ § 1 AW AN qmd ¥ ;=) £ &y 1% B ) @dw
% qa faamd sy St 9 sa@E § wA fae s
FE Al A% FF 9 I a1 | WA CF 9= A g w1
f w3 az =R § gzE wfzgw, g9 9z aFa R/ fao
T B AFIT & AT AT A g § 5 Ay ma waw
W g4 § Gy @ FH FW@ A g gEoawd w7 ) Ay

&1 g9 ’% fo fam garg 7 5 su@ &1 s wwwe
gFT f@ar & 39% aq & $13 €87 q 1w

IAF &9, &9, G4

(7= a@ o33 )
1 g A OF WL

g ]
AN |

ea fam-ggse gt gt | ¥ grer @ # w60
qA7 TRA AT £, 39 f@e G5 @v qud qgIw @@y

A

()

# Mz & AR wE B A% | A0 ga F faorg G §
gmar Il = § za fwe e & 181 w@ g@@r g 0 gw
e+ a® galsa & ﬁmﬂ mlw F \@waE &, AT A Ay
gearl wF qiT &1 g1 & | T @ew 19 & 78 6w aifaa
=iar 93t | w9 Liberation ( gf ) #1 @i &, =aw 33w
%1 gy wa@ e W grar & % wly ggefa s aw &

-\ .Y b .Y ~ <
gu AiS[E 94 ML gH AR FAS A, ;M wAw AF9 faw
g3 g fzw @ aU %@ 4 | 3@ q°W F 7 gAT Aal-
|t A an, AT AR U W FT A%, S S H
Aig a9 | gatsa & sa fom ) oasg @ gw a7 fans
g3 F g3l & | z@ @% B A 3@ 97 H @raar gt e,
za fau % @10 2@ 93 %1 9% a4 A wgA AL I@ A7 w40
WA BT | WL 3HEF ArAd aér A curiosity g ar
........................ a- g-\a- -T;" 1 q‘[qp[ SEot a qqat @u o%
fpara & aver W@ agF 9 AT 3T A FY & q gFEr
% g3 | Innocent g ar | FE A # @ ¥ 909 9

\J

gy fawr o | o% g ¥ gaEr A @ Far § o g

N

i w7 o w0 8 [ faed o @ fead
Wl wgsT Hiwy § a8 TI1E W A a9 &0 A1 ¥ a7 I@H
w®EA AT (Spiritual descendent) 81 & | A wEY
TA® 9% A aww war (% ¥ faad gi@n g fawE anan
F12 AT R A ew waw faaE §

AT F Agne w1 st 1 =z, =i aifeas 1
arz faadl T 8% #1 #A gy 4§l & % gu Heﬁw
3D A il s E | WS ® arfa® %1 3w & A
ECE DI Hge A 7 | a1 faam gas Quote
ez =g beginners % fwa & f% ool ama Qa0 1 )
qRaT W oqrdar a1 & O S . @ & (% e 790
T &1 @re | AY AW T @ap 3@ Q@qAr [SEw agwa

HEER AEP GfEFH F a9 ¢ A ¥ #A 9N ¥ W
«Tagn =1 WMGF? 9% & w=ada gwiina |



( % ) )

---------------- 5 qa ® | AF seaE F @wAed gAO gl

g2 Srar & A a8l WA 7 andr & A am\r qg) adla
grar & % a5 Ay 9w ® 1 A o Prd) ana v giwa
@R gtm R sﬁ famr & 5 o w1 w0 w‘r T Al
qa sl g T TIFH AT @ WA E | FER faar <
F FA ¥ Al gEw a9 7 ¥ 5 g S AR
BN % FW g@ & g} qadr 8 |ﬁ1r EEICID g fa
#1 Hmawn (State of forgelfulness) d7 &1 @ & | W
A% zaq sgdl fa g W OgY wiAr 3% 3§ HAS
frmry #1 it awg & 1 wiwEs G ©@ AL, T8 zntqrfewaﬁ
sl@a & fama =aft gewe 2, quET & =i ady an Bl
T ag gm CUIEANRICE U E I (U A F FA
Symptoms & z&@ f¥ (% 9z @ ga grad A d 7859
%4t @ 47 31 | Godly-Science % gaw 1 gEMA 34!
% &1 &, When a man begins to wonder.

H wnedt Aa § fam onar e g Qg G2 g

AT gAR feam w1 g7 gaw fgar | @@ g@ a9 S,
AL GHAF § WA A1 § @@ 090 | wAw U AGA & QY
FHN FIAT |

grgru guafasa®
UHTE
(= | 38)
A g adl A A A =g T,

AIZT S |

FT-951 JGH Fa (qal GHL AR 'a"ﬁ % gAA

a S FA gE0 (Fega gEA 81w, (RO EH AT g @R
@A & N 5 AF i @il FOT uf e § g (AwFS
% | AT qT7g WF WA 9F W AR ] | =q SITHT
qEdl AT ?w ap A1 wkEw @ UAr & Wi W wE snmr
afq g=t 4 Aar 5 ow g2 @ far & @y @ S g,

it -

( =2 )

siie g ¥ 01 i R @ s 93 @rar wr A oAy,
@a fza a% algza fasg@ dull @, =17 59 @ &5 & as
g =R faa & & cafly g ag Eﬂa% *1 curiosity &
HT '{cq .................... a» 95 ﬁ;”V | f:ﬁ—g q d‘-na[ g Eﬁ a—ﬁ
41 @Y curiosity wF WA I AT € 3{7{ 41 g3 2| Gk
ST FRdr B WAT F 3w Adt w® 03 8, Az el gl
at gg g ar | e [EAF-W F symptoms FAT FY
A WO =y gwgr adt B, @ wifaw &1 W & Tg g
7T & "o & S ot A piEen s g
wmr § e THE 7 71 gh, (5@ I F1 WA W QR
3y % fou 39a ¥ w'ﬂ I FL A 4T & T 9N

2 A%

A FAT S AET 9§ HGA @ FIE g} A
fam ¥ 3% 5w w9 @ fqar 1 #WE ug  Blessings
R Ay MEA 937 & W TAF AFT §  SWOA-HW
ol g3 Wigw 95T & | waa fwer B (5 CWa geE G
F g7 fag G gam gn 91 2, \i g WX T FAT FLADY
FIAT T ‘AP Y57 B 99 g% A1 & faw =g q Fa
FE | QAN @ &F ga Wy At =iEe 5 agiv qawfa
® |q1 # g1 9T 0 ¥ glw ara @ # @F A7 w7 |
ar dgEs A i 9 g 3w i g w)ow wog
feam afy zzaz @ fEm Star ar g& ez 38 oE W
U @nar | AT G T

TgHT DA, A, G



( =3 )
9T &I 3y
AT A1 TP F IR
{\’I"""" corven-aees )
AT

93 fxar, NGl kel g3 | qi"il( gHE! UF -q-UT
®FIA AUERT 39 | :{ 77 [|EA & (% gw wgd as
famar g® #1 31 A 998 gwa  F@-fam dew ge
F & I\ arma GED alﬁ q3 aq:ﬂ te'gl:ﬁ giad fmma 9@
¥ arE geER A7 @a A9z E ST N AW g, sad s
glag faedll & an ax (§@d @) ge & 9994 % g1
geeTdl AIar st AT W AW wA¥ @ 9% A9 A
9 Spiritual-Development % f@n A1 aus gaa &4
& ag a9 (wad @A sgd WA s & s wEAr |

geanr gafsaeas
g

( w¥:)

& &R ®

Haid

¥ AN
" @l A, =T A [AEE[ |

uq g1 wa-faar fmaEd | w@ e a eq@s 1o
QAT AW 9w EmAEE, 3% ] 9 @l |
ug-we-gla ®fas w41 , {99 F9afE s481 sl
wegA wifq &6 ga sfga , Gmaa g A &a8r
qa WF-9A F ‘g@d), 1gafa-az-twa qHEy 1)

—g@HITIA

ES

‘sifeaw fafs=q g w7 aifeq Fama

( gRW gawr f@ag)

aiag |0 dafyea =f@aw a1 afs % &o seq
(Longing) wa1fas & | 9% 939 @a-ug § Aq % @AwY-
fFaas avdt § sa% 1A 7, foeg war-g § 957 maar
weRf-faeas agat @ Ay zawy =lesale e & 8
AT & WARI-[ATTF 95 B IYFW FF F1ARA( FOB
551 @ fwell g7 a5 w19 97 axa 2, f#g sAea-fawTs
q5At B 399 A1 7Y F faw Bl 1 g asad € aa’\‘ |
AT F @ % owfam wwe F oma w0 AwfawE Faw
(d@fafq) % fama % faw feafa @ s| G 3 saw sxfa
q o A T A agan Ay & ogfe & S w8
T =@ gHC F 437 HIAT F&f wI@Ar | A7 g7 FEAwew
AN FI 9A FT A A4 HE AFd £ (6 A% 9 A 199
WAOT w ARMG BT F (@A 3Fq §, T AT F1 @A
wa ze fwd feen B 0% 3a% 28 a9 &1 a%

feg 12 =itam (A=l (Hide and Seek) %1 @a fafaa
® 1 W A A megsq 2AIg SA91 & 1 A8 e @) mged
#1 Agd AEf T @FA | WA IAF T F = @@ AR
safte #1 F2 gm0 34 ugd B 1 A9 F @Y qga wAIE
xﬁa, & WA WAl &g Mt A8 FA | UegaE wge 9g

9EA {1l WEAw § wlemaw #1 gm-aglz 2y dEd 6
mfa FEU FT AT fza, ﬁm B AT qAH FY 9 AT ZEG(
Q9 Wi 98 a4 wdiT gam F; WM W d ueq m’? EEil
GEEUHRT ANG (B gE W @IS R A9 FIE ®] AT
WA | YR I FTZE a2, T A gL a9 T D 5F %



(=¥ )

AqY @ 4@ ® @it 9% gewr wnfy Fwg §, W1 asqd &t
FIWW 819 & | (nmaw @ analas 99 so"w &9 & 39w
GTU TN 81 WAl & | WAA-AET0 i 6§ ol w
FHT m’} faa 7z 19 & 9y % ®7 0 = ufa gy CEd
FIE| & | feara IGY AT AW FIH B0 QEH K12 (Faan
€ BEr B

o

MAFAE  WAHR Faw g HL qlg EW
gy AdEAFiEE  geREd &1 SO & ar Wl
faftsa @er & =fg 3 @wa % &1 7 9w
HYAl ‘wEA-frgla 1 @ar % g g2 @ w1 oage
eNHT w1 g 1 aA-fam wwfas @99 w50 ga
safteer w1 =HqW qasa § 1 gwd fafu=m HATIFN S
qgal AT (At 1 & ws € aug s C[jﬁ F) AT
es(% Andl & W 3A% @ (vaw § wiaF afwrw 9 ow
gay & 9wla grar 8, wafas @99 @ a4 € =wias
distar = WA &) (B mEAwsa €1 agdar 9% ard
gk safrer #1 aufz % amesa % qfema g faarfa
&1l & 1w anfiE % f@d ;wedads o3 gy
AYAT GAT QO AEA  F waed glar & {Feg AAGIEg #
AT 3EFT T AUA @V B F 3G @ (7w W 4T A
Al ® ST UT B 0F FAC G AT 92 @ @ owyg B
fau wa%1 #15 Azeq At @ F@r | A aF @0 oF
Z(H, oF f@aran, oF =WEAT F gita &1 gaar a5 Sar
o sas =saafga afy @ afqs o @ar sus asqu safws
g T Al i-IiI--hﬁI staa sifag sa9% 4o
SE% ama HA @Al § 3"( AT WA F G927 g
A=t & A T LR el § | WAl FogeAar (@)
qrd T % f@d el S f@sar 1@ W w1 3 36 €,
¥ Iy & @A ws g A & Aar &) gENEL @wA
v 819 A WA wEa wed g aa @) 39 §

LY

( =% )

dFgaa nfafas weAla @ safw F faww
%1 zo ferfa =+ enz -—zmr (Sentiments) % famm
waert FET | M- eng wEat 0 W @uea (e geeEg
a%1 F =AU AT &1 suar 8, T salewes &1 amed (@A
uF &1 (g @ 3fese &t sudl & 1 28 aFC F 02 @t w
waaa g1 s 9T Al w0 Fa ga fafuw gt ® o«
@igar | sa'wed 1 awe iedl oF ggan ez % Seana
dxfea &1 Al § « ga¢ ws3l u (wa fafgee @sa % afa
g9 H WA W 971 &1 WAl & saw wifg sEaa £ A
Far F A% % AT TG &Y wial & | 39 TR AqIdH -
fas 7015 %) =lte @ 99 F1 wa=gq q@iEs G99 5 94
T daiza safdeT % SN B OF WA AHA

feg wAlA® @99 % 36 =g ¥ 57 g g fafy=a
wer AA(ewF &1 Erar | WA 99 wieaw @ A8l &80 A
aFal | AEAAF A Ay AR AEs & &) a%ar § | gw
e q dialas |aa7 %1 99 a1 oF aga ey $t | T
@A g, I w: Gl A W 9F AW B AW L @ A
afas o1 {391 =g @gF &1 QA agt F4A 9gd, Fat
o za® safmen %1 aueq d9@s wiwal oz fatuse aza
F WA AH@T &Y S 8 | 3@ W § gadfza safee
TH F SR AW F AAF & L GEwmEa @ (afag e
ST gATad 3190 % &1 =(1d 09 & faad mafas @99 &
@7 afas o epm st TT-@ | eaiwdl ® fan A
Haw W1 g FalyEq aer & sad W @99 9| sian g
wq; (aftga a1 qg & &% s sf9a /€ @i | wfean
[P H1 9TA 9T SWIARI (AFE B w@dg W F wd)
=i 3afeaa S wlaaE 8o

AT W sAFad F1 @aza G| w9 31 fala g w5y
wasal €1 8 | faeg vAm AT gaga % afE avuza &
11—{ ¥ feug aw w1 #% (g7g ag @ g1 %H 09 %
=gl 90 F1 Bxa wgar =wfas sf=m =Tmr | Sw FT A
P 1 qUUNT B | EaIEr SN S W 99 SAREE 2 |



sl 71 afafg ® Efaa & S asmeg onfyg ar & <@
auwsia @ @M (Contract) €1 % 1 asar #, @ a&f |
G § AT 7 T @an B guRal w2 w8l F12
atn saiqez @ w9, 38t sq &1 afvewar smae Sifqa
w77 @ afas W Qg - A # "EEwa ad o Fsag
% !{Iiff q —

«gmafE A dw w0, W @ F & s

gafza afta  wag #r Gaift@ s1 agg wada
aAifeal § a7 % 36 @mwg w5 AfEa-gaza-fafa & =
a faeear sfafesa a2 un 3 afa 9 Ha-afem
& Argea # AN Wiy fmar srar & f8 weEt A w\ed FifN
&1 & s @A w1 afw 97’ f1 | oz@ wAw w3 A
F gHE-TEAE wagfa # sa-ua-afa a—
99 % El INA, ANAA ARG F WL FHC (FAT Q47
%, f& @ar gw & wfaw off, o samr aftenn Teas #@
sa-ufa =i A 9T YA F WYAt @A q1 | W F
faaia sag @1 adkgsE Sa ) FA1E F ®T A FHIFRE
FA AT 38 w4 & G ) mag-afE-aaza F WA
foar waa wedg dwa #0 aw 2
wa. a7 gwsz & (5 wmian w9 & @fwa a0
ArgieRic A€l safe w3a1 & 91 maq @ adt fxeg wel
sxfean @@ & G7 Far 2, 92t 9% (% a7 =Aeq-al3l=
#H AU-WIA W1 wafgsz w8t @@ e |
Az wen-wiatw o fafas g & ) wma 1 ag A
g g fafa & | 2t 5 0w we mfmzﬁ & sa# faigeaa
® 1 foeg mad AEalas awa ar gat gedt § alwa st
A F1 AIGEHIT 34 A 42 ﬂaé g9 g & 1 TR
aatfaga @ aafa@ew 61 asd FEa-aglh 1 @z
a8 & G i fha egefi-an n‘ﬁnﬁ #F =g zafea &
Qg a1 T QA9 2, 9% [FHEE s eatfar w A

. (?\S)

FTh T F1 IA% 499 & g% FL A | 9% ggfa g
(Reason) % Wzex 9T am 3d) & =T A% AzFar § 8
sAed % AR FaT I AT WSS F A FAL qrar g
az qgfa =earq wfzw 2 e 2@ wdta we A (Gfeas
w7 =iawilas a8 wgwg 57 w® ¥ G5 523 a5@  safwmea
F1 gadgza za fafq gru avaa adl &) qarn )

Wi aAFmiani 7 Fad s wa-aat @ g
F A (agifza &7 § AAT ' WG 4w W AgEa
A wfus ssg war 3 1 fade w1 agw fea s avar
# freg 3z @ gweg ® 1 gas wffw fEm swa @@
A % qfF BT W awwAl adl Wadl & 99 H9a a5d
% glq 3af wasa 9% 3ow & WA &, S apaEs qa
S19 &1 miada: 395 &1 S | 59 A i &1 A
ATA & FA(H O w7 & afa qw 1 zgar faad & agdl
Sl ¥ wea awat % A0 wafis 3l & qadl st § o
39 WAfE G e FAQ AT TR WGT WG &) A g
g & | ma: ‘wltam asy F1o9d $IT w0 OF {EA G
a8l 8 % 3% afa =@ G 971 1 96 )

99 G70 g1 fAEEE W A8t 1 97 371 FE 49§30
£t aran = fami w1 gwA s & W agt —

czyd 97 1T agl, & 7 ar sman aufed

f% «ua A @i, " gwd A A

wq: fa® mfzaq @@y % 9@ 97 2y €1 w8, 38 qq1q
Iq qa1 adt FT AFar | (Feg @A Z7a 4 wi@a A=
fama @ aga 971 19 @i, 3ad vaF 9fa 97 ® @7 a
A7 awal iR e 3 @A B EdEaa w4y
W WA N @Iz H YA GFA A I AT A AT EE
mvr %! wifa fagea % @@ @ Atx 4tx F7 glasfaa @F
W aftma Faa =WqA g9 F1 @@ § | KA 5 wd § el
S gF F, mfEag-amr a1 mAT-Am % 233 9 waw afa



( == )

S EW G FT gR1 F@ € 2, su 3@ 9¢ @ifzy ma
% T B QAT FC 7| AreafFEAr 41 ?IQ% f& S@ faar
Ha &1 EIUF’-'-I qrE FIE :réT faar | @t & =l T
€ Fmd @ FEd A8} | 3AF FT Sli@_ T3 F@ T 71
YAz g & =a% qrg Ww & f@g a¥w ¥
Flean @ Y @ FgAl g 9 qHET AL EET @

L3

9T AAAN AT § A1 w9 39 g9\ ¥ fawa g9 91
weg faq €11 & | ;A" #§ wieaw @’ g9 F a8} (47g
AIFEHL F1 (499 2 ) AT T gEas s gfa segwar %’T
afg w= w790 T %A g, g @ T3l ¥ =y H EX

-41"( Fra‘T B HFA | W g9 A 98 FPI: @ g (% fgar

TIq AL I (g@lE Al R qEal | Wieqw "@ed F A Hed
g4I % T @ A &, FAiH 98 F9 salw w1 A a3
WA & 1 g ‘AWAr 9 gl (eeg @iy g1 w g i
E | gudl % QeI A —
“swa gafE galE &1z g |

UIENE F1 SAEEA (q@se g g, gein "Aan ag
€ qzar § | 99-93qF var grar aifgy At ag Al o
FI AIFEHET L w0 41, FAI(H A1 981 a% 000 § A€} 6%
F1 FA-H70A TLAEAT € 1 IAE AT FA AL A gAC WY
F1 TEEl FEE E AZEC WA FW 2 WA TA-9T0F &
UMW FIA T AT FIA K F1Z SEAATAI AE) | G=A
@nd AT FT 99 FUF a7 9T fwaw ) @Far gg wmwA-
@q TE WA A AWA A& A @A (T ) awY 99d-999%
# qg@ 9 a4 & (% ag @y (uz FE AT WA IWEH
HgAl ¥ Ag-TA A1 A & O ET

LGl %{ﬂaq WP F @A wR Al B AafEE maﬁ
a9 AF] § — UW F WAL, WEH, AT fasarm ux 971
zd 9o & SAASE ql4% AT GA-AIE—NAl F OTE-F
gyrEa azd a@rg Ea "9fgn —

CFRRNCIE] AWEd WA qEEl WA (7

8]

WA Fh G5 ¢ 3

(FAEA F&FH TgIFN)
o L - ¢
Wi @id | | awv| a0 w9 e A4 NE g

R GET HT @ AT |
Jaar avd, fawidt @ fwg a2 gfg e =i 0 ge-

S g Qf@a AT | TF War a1 ;T uF q@L AT | L

@Al FAA A1, T ITHA Gaag A1) qeg @7 agd o
91 Bz (HEl & @A GF T a1 |

Fi ?

fyaeg & snﬁ em w1oAl ?f«:r ?ﬁ 4} 7€ fafaw &1
{1 | 98 A% % 9gAl a9y |

FIIW

&Y 1 WL, Az WY arw | A AE Ar A g
W afa g3 @& @ o3 fqdar g im0 )

uFNF A8 (336 a4l | il qut A faaar Rl qgI3
*H) o | s\ gueq fowa &1 4 1 afa wag 7 7 gF Al |
qiFg a8 FA1 7

I /I ?ﬁsa-n‘rat A I A A Wy g 9T
g | qai @ afq =g W 7 WA agd @

3@l 38l 98 %1 gag-fasg ar |

TE Er A1 &Y, g8 anr Far AT F@y € @ az
nz FT mar | fasg @ f\a'g REURIELR ! CCIREEIC w‘f:
9% 0% aF end ?u 3@FT A@A @ FANFE  9@IT

TF Sy

qEal &1 1 77 g A | (Fa] WasT &1 RS 91 |
- : -
aa fqayg & g1 33ar 4t & i @ @ FH N 1 g ge-
g1 IIAT q—



( 30 )

GqE(T FCAT WGAT I W @ ant,
faa fiaw Fai sAar g a%a 9i” ||

wwaaa; 31 f@a 4 snﬁ qZAL WAL AT |

uFE afq g i gz |

ey war erq |

AZ g A\FAT Z19 sl | ZAT A T T @ A
EX A RWAN G fzar a1 @&t f?:g AL I
gz § Fi1 o fheg @@ @ a1 f% =74, 9% @0 g@ ¥ wh
| aFga § (% HALAT FeT T A% d & gd 2 g
ar | fwe 1 sari@s g, U FHAl ®1 FA &1 ° gl

-

N/

aﬁta’r q | mg zEd AN ?*u%x Aad AW waz 4 3H g0

£ 9@, T8 A1 | QA W onar o 5 was i HiF R
@ g A fawdi ot | weg Az A mm-aat w1 aen
g7 FOF AACF-AAT 31 AEa-sfa & wmenw 97 \aa
1 g@r aEr 9t '

FAT

=/ EFA A A T A Ard wfas & w2t 4 ;W
SQeAr €1 A WAl g AR AL

Ag 7w WG Ar A FOF AT AR @1 (F IH A
Al T3 \FAEAT FA H FU-ulE w FEED @0 | Wi
ATWET 3@ Al T % |l @ o« dve g ggar 9
TF wF AR AL AAA AT wa] a4 & WAl ag m;
F #FE a9l 43 A W A A W B AL A0 IAT
E39-®G1 A § @aA[ @G @Al FET A1 | W AT, a:u‘
e @ oft #49i(F F7IR T F99. 41 WAy Fq4 (z@E 0%
&Y T

TEITE A7 AT 3 | Cm Ag F@r wfeaa qTE oW
aqr 1.

fpel & qgr, ~az SlfEaw Fna F0 29

cmEgl gar | war=a gad Meafasar £ am gw
At wE wH F oAmsT § 1Y

BN

( 3% )

" AT WT EAIZ AE A 9F o4 zaAfmd qn @we
FL A A1 EAFRA A A0 T A GFE A gagT wE
@ az wind &u F og safa gz adr ) czad ghaar |
AL WA w1 I 8r i 0

Cspar A w0 1Y

swAp |igr A F (0

SR mIEE A AE wiE IR &Y

% g HWHAT 14 @ar | 909 §F w7 g w {4y
Fa T qgar o 1 fawa £1 3Ar Ay

(et @ g gva (wan, “afus 21 9@ 0

37T (Har caqaq oM |

Wy AR AT WA AZA A TE0 F sATW-qiE
o qgdl WA AAf F1 enlA g as aed A ¥ g
F1 g ARY AT B | q7AW gAA (A% 9340 2 H#F Al

qﬂ—_ ‘ ~_ = [N o LY
frar wiw aiw, qa aifvgy @z 87

gy AT J g’r ALT A5 TETAT |

“qiax Haf aa@ |

qiFg IAT A ﬁxan

GEAp TEA AL

“qigd |at 1

«gq a1 Realization SEa 4 ¢

ng grar ar gl 3w faar )

«fgasr 9

vqA WAY, ZYAT FY, YAl AL |LIAE F[ )Y

cyrg, afrg w3 f@fma ¥ & wal war # feeg aa
B, #9005 masq & MO A B2 Qi F13 WHTW gR AT
R v

R araq“tﬁ ¢ A 4 gwiw raEas gga & a wE

T 7 AT 7
CRpEA T emmm % @i A aFg F oW A

g awifyA Aza-A0 a9 A9 [ a1 A7 § oy



AEEATAH_

WERIEET A seAd (zaTara A taa e
a1 a&m zo 4 wfwan gata aga
awratigzt g Rfwa a3 faaaigw
qrear &3 931 fasages acr o Al

—ol HFpUNAT

[fa & =@ =i 3a & fa= afwar g0 =0 ax
F WAFT ;L
W awed A9l &1 waq a@n, AT aswg §
faaq =ad Z7a (F+7) 9 & =iz w7 (gwer) & fao
Am ®1 (A par
fa % fama @ tag (as0w) samiza aiF ¥ ;
gl faqqmens  glwr =fa, s =7 @Wh % gl
fafama—(azify)—=A witfq qon ®=e & faaqae 82—
YT GHL AT @29 FEE  F fqwaa F@ a@—
I QU | T EA A FL

[ From whom has arisen the original Existence
through the process of prositivation and
that which is different from it ;

Who is omniscient and self-luminous ;

Who extended the Ultimate Reality from Its very
heart (centre) for the primal poet (creator) ;

Whom the sages are too bewildered to grasp ;

Where the threefold unreal creation really exists—

Like the intercourse of earth, water and fire
—(in the form of things like jar etc.) ;

Who always dispels the fog by Its own light—

May That Supreme_ Truth be the object of our
meditation ]

. ‘,‘

Our Present State & OurDuty

( Shri Ram Chandra Ji, President S. R C. M.)

IT 1 see the world 1 find it very troublesome.
Some are growning with pain, a few are suffering
the Joss of their d:ar ones and a great number is
anxious to see success at each step. Some ar doubt
rejoicing  at their Juck and wealtl; but even the
wealthy persons find  themselves  greatly troubled
under the pressure of hoarding mor:s wealth than
what they have got already, and there is no limit
to it. Taere are instaincss of the wezalthier persons
of the world suffiring from insomnia on account
of the anxiety they have got.
If  you see the animal life you will find
them troubled. Young ones of the fishes are in
danger of being devoured by the big fishes. A few
birds fall prey to the falcons, flies are eaten away
by the birds, lizards eat the insects and so on. Now
two chains are running. One for the destruction of
each other and the other for eating the vitals.
To my view one who is born here is in tumult &
disorder becausc the contradictions as we come
down present themselves and one is so much
attached to them that one is found fast bound in
the trammels. If you tell him to get it loosened he
will cry like a person tied in the tree saying that
the tree does not leave him. In the ‘Mahabharat’
Yudhistra was asked many questions by Daksha on
the bank of some river. One of them was ‘What
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is the strange thing in the world ?” Raja Yudhistra

correctly replied that the people see the men dying

but they do not think that they will have to taste
the same in the end. In the present atmosphere if
one asks me the same question I would say in
its reply that the people see their own disorder and
still thcy are sleeping on unbalanced pillow. I might
be an example to that if I would have written this
letter to you twenty two years before this date when
my pillow was rugged but covered with white sheet.
Raja Bhartari when awakened to the Godly thought,
put pillow under his head to rest. After a short
time hé came to know that it would not serve the
purpose and he must leave the pillow aside.
(Pillow means affar and afFar means wd@r). - That
wds the last thing for his comfort and he has
thrown it away. What then remains for him now ?
Reliance on God alone. Now he came on the point
of renunciation. He bade farewell to everything &
became in toto dependent on God. After experie-
ncing the taste of penance, it was surely in his
power to return back to his kingdom but he had
not done so. This shows that he found himself
more peacefu]l in that life of religious mendicancy.
Now he was free from all worldly desires. Riches
had no value to him. Is it not the life worth

having for if it can be had in Grahasth Ashram ? One

is performing the houschold duties and at the same
time is busy equally to the Godly devotion. You
may say that these two things are impossible and
are contradictory to each other, but it is not the
case. In the long run Godly wisdom begins to work
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‘and one does his duty from the mind beyond,
prvided one starts. One cannot be
a loser in any  way, if,  doing his

household duties, he brings him up to the realisation
of God as well. Do you like this thing that both
of your wings may be stronger and you may soar
like that of a swan for which it is said that it
drinks the water of Mansarover and it is for it
only. Really speaking if I see a man hubble and
bubble, topsyturvy and distracted, he may feel it
or not, I feel it very much. What can I do for
him except praying to God that his mental peace
may not be distracted and disturbed. 1 do this kind
of duty myself but 1 want to prepare men for
this duty for the others. That is why such a
lengthy letter to you.

—From a letter to an Abhysi

X X X X -+

Life of My Life !

Life of my life ! soul of my inmost soul !
Pur” central point of everlasting light !

Creative spiendour ! Fountain-head and goal
Of all the rays that make the darkness bright—

And pierce the gloom of nothing more and morc
And win new realms from the abyss of night!

O God, T veil my eyes and kneel before
Thy shrine of love and tremble and adore.

—E. G. A Holmes



Philosophy or What ?

( Shri Raghavendra Ruo )

The meaning -of philosophy has taken different

forms at different timzs. Of course it is  love of
wisdom. But what does wisdom mean ? Is this
“love  of wisdom” a monopoly of certain gified

individuals ? Is not every man a lover of wisdom ?
Or else, does not everyone at least feel that he is
a lover of wisdom ?

Some highbrows have appropriated  Philosophy
for themselves. Not only this, but when they found
that technical and scientific knowledge was increasing
and moving fast at an amazing speed and found
themselves at a Joss to cope up wilh this advance-
ment they began to secparate themselves from
Physics, Chemistry, Biology, Mathematics etc. Again
the “philosophers™ started to run away from history,
sociology, politics and even psychology, morals and
religicn too. Then what is philosophy, if it is not
this and not this 2 Therc was a time when it
included all these and cven fine arts too.

So, now let the philosophers be frank and
admit defeat. Or else, let them declare that they
do not know what they want, and so say goodbye
to their intellectual hankering after...............1 nothing.
Once this is done, we may start afresh with an
open heart and a clean slate.

First let us fix our aim. We are groping in
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- ufter darkness. We are thirsty to our core. Sensc
; .. of safe standing is lost. So we must have firm
ground and strong support; we must get fresh water,
breathe fresh air by renouncing all foul air and
~get Light to dispel the darkness. These are our
“first and immediate necessities. Our next look out
would be to establish ourselves permanently in such
a state. We need not bother to establish in a
flawless logic the meanings and definitions of firm
ground, fresh water, air, and light by coining high

4

¢ Y sounding words, similes, metaphors and other
N ' complications of philosophic technical terms and
thus to lose sight of our aim. Everyone automati-

cally feels what they are because of the necessity. so
having felt the necessity and having fixed the aim
let us at once think of the ways and means to

achieve the goal.
N St

When we have seen that our goal is so simple
we must realise that the means to attain that goal
) must necessarily be likewise. On a closer examination
of our goal we come to the conclusion that it is
just a condition or a stale which we have to ecpuire
and live in it constantly. So, let us resolve and
determine at once that we shall have it. Iron will
will carry us half the way at the first stroke itself. Now
let us make our hearts emply and think of only our
goal over and over again.

It is a known fact that even the smallest
" particle has got tremendous energy. The only
difficulty in utilising this energy is in its proper
control and in getting a suitable channel to make
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it flow through. When we empty our heart and
think of our goal this latent energy is brought into

action. Because of the purity of heart there is?

‘proper control over it and because of our thought
directed towards our goal a suitable channel is made
for it to flow. If the thought is directed upwards
the energy flows upwards and 1if it js directed
downwards the energy will flow downwards.

Now, the philosophers belonging to the schools

of mysticism may decry the above method as gross.
A at it as
mystic spiritualism. But my request to the mystics

materialism and the scientists may scorn

is that they should become scientists and to the
scientists that they siiould take up the practice and
verify its truth.

To take up the practice which involves the use

of this tremendous energy which is latent, is a risky -

job which even our scientist friends will readily agree.
For that we have to seek an adept in this art and
do the experiment under his guidance.

Let us again turn towards our aim. We have

seen that we require Light, Air, Water and Ground .

and we want to abide in that state permanently.
Here again let us not be confused by the play of
our senses which are normally turned outwards and
which are deaf and dumb to one another. So, it is
not the eye only which requires Light but it is our

whole being which requires Light, the Divine Light

which is Existence, Consciousness, and Bliss. The

Divine Light. itself is the Air which we have to
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breathe, the water which we have to drink and the
ground which we have to stand upon. This is All
pervading. This is Life itself. Similarly Air is the
All-pervasive Life and even so Water and Ground.
Of course it 1is very difficult for us to catch the
Spirit at the outset, nevertheless an inkling of it
can be had if we go to such a person who has
traversed the entire distance and who is permanently
abiding in that state. If we take such a one as the
Support we automatically get the Divine Light and
feel the Divine Air and drink the Divine Water;
as we realise that He 1is all these. When this is
attained philosophy gets its satisfaction, science
finds its culmination, religion finds its realization
and the mystery is solved in a mysterious manner.

X X X X

In a gathering of Abhyasis,
the’ qualities

people
discussing of a real Master. Mdny
suggestions were made, but all of them required a

were

prolonged touch with the person concerned.

The Master gave a simple test, applicable from
the very first moment of contact with the Master
onwards : ‘‘The end of Yogic Sadhana is the
cessation of the movements of mind (Citta Vrittis).
If on coming into contact wilh a saint, a seeker
after Reality feels a lull in his Citta Vrittis, he has

found the Master.”
‘ [ ]



Synthetic Outlook

OF THE |
Hindu view of life
( Shri Sarabjit Singh M. A.)

~ In hit's book “Hindu Ethics” Professor Mackenzie
holds that the ethics of India is defective, illogical
-and anti - social lacking the sense of philosophical
foundation. It is nullified by abhorrent ideas of
asceticism and ritualism. It is altogether inferior to
the <“higher spirituality” of Europe. Though he
admits that the Hindus favour some virtues such
as liberality and hospitality, yet he emphasises that
these virtues are of savage origin. When properly
interpreted they. reveal themselves as based on
narrow selfishness. and superstition. He dares to
the extent of saying that if historically interpreted
they would appear to be surviving vices rather than
honest virtues. What troubles Mackenzie most
is that Hindu Ethics is anti —social. He dévotes
most of his book to upholding this thesis and
comes to conclude that Hindu philosophical ideas

“Wihen logically applied leave no room for ethics.”

A keen student of Hindu culture will not fail to
indicate the fallacy vitiating the observation of
Prof. Mackenzie. His view suffers from ‘preconceived
expectation’. Implicit in his. judgment is that a
morality which is not strenuous is not a true
" morality. One is not really moral unless engaged in

~

ta
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active social service. Mr. Hopkins. in his book
“Ethics of India” offers a protest against a too
logical interpretation of hisiorical fact. He doubts
whether logic and philosophy are so vital in
evaluating Ethics as Prof. Mackenzie thinks them
to be. Mr. Hopkins holds that even if the Hiidus
followed no safe ratiocinative process In being
virtuous the fact that they were schooled to be so
doubles the merit of Hindu Ethics.

The objective of this paper is to refute such
wrong notions which take an aitogether wrong view
of the ethical tradition of the Hindus. In my
endeavour to take out Hindu Ethics from all fog
and mists of misunderstanding I am struk by the
concept of purushartha in Hindu way of life. By
Hindus the purpose of life “man’s end” or ‘‘raison
d’etre” is defined in a fourfold way. The purposes of
life are the satisfaction of desire (Kama), the pursuit
of  values (Artha), and the fulfilment of function

- (Dharma), in the sense of duty. The final end, in

this sense the whole purpose of life, is to attain
liberation (Moksa) from all wanting, valuation and
responsibilities. These immediate and final ends
are orgamsed in a gradation. But they must not
bz thought of as independent of or fundamentally
opposed to one another. The final end of liberation
is, nevertheless, in a manner contrasted with the

three categories of purpose proper to the active life.
This contrast is made all the more obvious in the
fact that it is recognised both that a man has
binding social responsibilities and that he can have
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done with these responsibilities once and for all.
Provision is made, therefore, both for the life of
the householder who practises a trade, and for the
life of poverty, that of the mendicant sannyasi.

These two ways of life in the world and apart
from it have been aptly called the “ordinary’” and
the ‘‘extraordinary” norms of the cultural pattern
by Franklin Edgerton in his work ‘“Dominant Ideas
in the formation of Indian Culture”. Tt is with the
view to the fulfilment of both lines that the
institutions of ‘varnashrama’ developed. Here one
comes to the conclusion that the Ethics of the
H'ndus is based upon a three—-fold scheme of the
spiritual life comprising the stages of social‘ty,
subjective morality and the life absolute and
transcendental. Hinrdu Ethics is thus social Ethics
and psychological ethics and culminates in the
philosophy of the Absolute which is the consum-
mation of spiritual life. The social aspect of Hindu
Ethics is represented in a scheme of varnashr-
amadharma i. e. duties relative to one’s varna or
social class and one’s asrama or specific stage in
spiritual discipline. “The duties of varna and asrama
together constitute the code of relative duties, the
duties of station in life, the duties obligatory on
the individual in consequence of social status,
temperament, specific powers and capacities.” (S. K.
Maitra) The varnas hramadharmas representing a
code of relative duties constitute the relativistic
ethics of the Hindus. It takes into consideration
the morality of the society as well as that of the
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‘individual. It, thus represents a fuller and more

comprehensive view of life than  the Platonic
ethics with its one-sided emphasis on sociality. The
basis of the classification of ashramas is the
genetic view of moral lLfe and the importarce is
psychological as well as ethical.

The varnashramadharmas constitute the sphere
of the hypothetical imperative. But this does not
mean that they are conditional on a subjective
choice of the individual. On the contrary they are
all obligatory without condition in their respective
sphere. Thus the duties of the Brahmin are
obligatory without condition on whoever is a
Brahmin and the duties of the married life on
whoever has married and has a family. These relative
duties, however, do not constitute the entire field
of the moral life. Besides these Indian culture has
established a code of common duties (Sadharana
dharmas) which are imperative for all. These are
the duties of wuniversal scope and validity. The
theme suggested through these iwo types of duties
are good of the community and the common good
of the humanity. It is obvious that this view of the
Hindu Ethics is a very comprehensive view.
Promoting the good of the community it does not
hinder in any way the good of the whole
humanity.

The two types of duties discussed above in the
words of Mr. S. K. Maitra  constitute what is
known as the objective morality of the Hindus-
morality as represented in a code of external acts
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and requiring outward conformity. But objectiv;:

moraliiy is not sufficient by itself, and it is necessary ¢

that the individual afier a period of discipl.re should
look into himself. This aspect of Hirdu Ethies

brings us to what is called as subjective purity tor -

inner excellence of the will. This constitutes the
subjective morality and gives us the psychological
Ethics of the Hindus. It is assumed that Cittashudhi
or 'purification of the mind is an indispensable
condition for the high stages of moral life. This
sta}ge of morality is also not the final stage of the
spiritual life. It is but a preparation to the highest
stage known as liberation or Moksha. It is still a
means to an end. Sociality as well as subjective
moralily must be merged in the end thereby either
to be transcended or to reappear in a new light &

charged with absolute significance. This is the main

import of Patanjali’s yoga or, Shankaras view on
Moksha, Ramanuja’s doctrine of Bhakti and the
Budhist theory of Nirvana. Mostly all agree in
recognising the transcendental as the limit of
emgmcal life, the timeless as the truth of all that
1s 1 time. This timeless transcendental life is
therefore, the culminating stage of the spirit. It is
for this stage that Browning has pfined so much:-

“ Grow old along with me !
The best is yet to be,
The last of life, for which the first was made :
Our times are in His hand
Who ligith ‘A whole I planned,
“Youth shows but half; trust God : see

-
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all nor be afraid”
(Rabbi Ben. Ezra)

It is of this life of the spirit that Wordsworth
speaks in the following lines:—

"""""" . that blessed mood,

In which the burthen of the mystery,

In which the heavy and the weary weight

of all this unintelligible world,

Is lightened:~that serene and blessed mood’

( Tantern Abbey )

The state is a state of hormony and could be
attained only after one has undergonz the duties of
the first two stages i.e. sociality and subjective
morality. It is only after performing all social
cbligations that this stage is attained. It is really
surprising how Mr. Mackenzie could not appreciate
the comprehensive view of Hindu Ethics, which is
reflected everywhere in the pages of the cultural
history of India. The conception of realising life
as a whole constitutes the central philosophy cf the
doctrinz of Karmayoga tought by Krishna, in the
Bhagavad Gita. Giving emphasis on the concept of
social obligation as ‘the core of Indian life Dr.
Anand K. coomaraswamy says, ‘‘Krishna himself,
who hds nothing whatever to gain by any woikit g
nevertheless “worketh still” to keep the world &
all its children in being....... ..ccocoin. so ought men
to work for the preservation of their own lives and
of society.” If one views the philosophical founda-
tion of the Karmayoga of the Gita whxch has been
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the guiding factor of the lives of many, one will
charg: Mr. Mackenzie of not understanding the
Hindu way of life at all. The significance of the
Gita les in discovering the golden mean between
the two extreme ideals of pravrtti and nivrtti, or
of action and contemplation. Karmayoga does not
abandon activity, yet it preserves the spirit of
renunciation., It commends a strenuous life, and
yet gives no room for the play of sclfish impulises.
By emphasising the concept of svadharma the Gita
lays stress on social obligation. Bicked by the
doctrine of Nishkam Karma, the Gita ethics not
only becomes social, but also  establishes a
philosophical foundation which is seldom found at
the back bone of any system of ethics 1n whole
human cvilisation,

A keen student of moral philosophy would now
come to a natural conclusion that the contentions
of Professor Mackenzie are faulty. His standpoint
misrepresents the fact, One of the possible causes
fundamentally which might have blinded Mr.
Mackenzie is the two different standpoints. The
Indian view of life is view of totality. It is a
synthetical stardpoint, whereas the western tendency
is analytical. To evaluate what is  synthetical on the
measuring rod of analysis is a fallacy to which
no genuine branch of knowledge gives any conce-
ssion. The Hindu Ethics of India remains social
inspite of Mr. Mackenzie. Indian view has never
been a piecemeal view. It has ever been a total
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view of the whole. That is why it disappoints those

intoxicated with parts. We can row safely well

conclude our essay in the words of the expert
Indologist, the late Sir George Birdwood, who said
“In that (Hindu) life all are but couwrdinate parts
of one undivided and indivisible whole, wherein the
provision & respectdue to every individual are enforced
under

the highest religious sanctions and every

office and calling perpetuated from father to son
by those cardinal obligations of caste on which the
whole hicrarchy of Hinduism hinges .................we
trace there the bright out lines of a self-contained,
self-dependent, symmetrical and perfectly harmonious
industrial

economy deeply rooted in the popular

conviction of its divine character, and protected,
through every political and commercial vicissitude,
by the absolute power and marvellous wisdom and
idcal

order we should have held impossible of realisation,

lack of the Brahmanical priesthood. Such an

but that it continues to exist and to afford us, in
the yet living results of its daily’ operation in India
is a proof of the superiority, in so many suspected
ways of the hieratic civilisation of antiquity over
the secular, insane and

joyless self destructive

modern civilisation of the west.”




The Explanation of the

Imagination of Purification
(Dr.K. C. VARADACIIARI M. A, Ph. D.) *

Sri Ramchandraji has instructed that an abhyasi
can usefully imagine that purification of the entire
nature is being performed by the Highest Spiritg;\l
Consciousness. The abhyasi is asked (o 1magihe
that he is seated in the Ocean of Bliss, (2) that the
Waves of the Ocean are passing through l-lim, &
(3) that he is being cleaned by the waves .Wluch are
passing through him, of all dirt and discase.

The Ocean of Bliss or Ananda is the highest
discovery of the Vedic seers who stated that the
Ultimate Brahman is Sat (Being) Chit (intelligence-
power) and Ananda (bliss). The highest of the.three
is Ananda or bliss. Therefore the l]lgll?st
power of Reality is imagined as an Ocean in which
one is merged. This is of course the trut.h and
reality which has been forgotten owing to our 1gnora-
Therefore it is that it has the greatest subtle power.
nce. Ocean only denotes vastness (anantatva) and also
depth. The great Amarasimha, author of the
Amarakosa begins his work with the prayer : O Thou
Ocean of Mercy and Knowledge which is ul".fatho-
mable and undimishable (incorruptible), which the
Seers (dhirah) seek and serve, Thee do I pray for

again
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the sake of transcendent wealth (Sri) and immortality
(Nectar or amrta).sg The purana describes Visnu as

resting in the Ocean of Milk—milk, which is
protective of the highest life and sustaining the
immortal being. Indeed the allegorical story of

churning of the Ocean of milk producing Sri and
Nectar reveals that the Visnu who has taken both
of them for his portion, one as his eternal inseparable
companion and another to give to real seekers of
the Immortal life Divine, is implied in this beautiful
prayer. So too for the sake of the Immorta]l and
the Highest state which is that of God himself one
has to feel that the Divine who has been earlier
prayed to (cf. Sri Ramchandraji's Prayer) has
condescerded to come tous in the very form of the
Ocean of mercy and true knowledge to purify us.
The most important fact about man’s present
condition is that he is a pilgrim towards God. His
past experiences in all sorts of ways have provided
Inm. with karmas and samskara swhich are part of his
equipment. These interfere with his progress &
indeed so deeply are they secreted in man that it is
dlff:Cu_lt even to recognize their existence within
oneself. The Jaina theologians or abhyasis have
spoken of the twofold purification of one’s nature
so that the material particles may be burnt out or
thrown out by tapas (austerity). They call the two
Processes nirjara and samvara. Nirjara helps us to
thrpw out what is within us and samvara is that
which helps us to shut out all that is trying to

%Yasya jnana-daya sindhoh agadhah anaghag-—_
unah Sevyatam aksayodhirah sa sriyaica amrataya ca
. Amarasimha,
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come into us. Man is constantly experiencing the
incoming of experiences both pleasant and painful
Master Ramchandraji has spoken of the necessity
to clean the two points A and B so that all that
is coming in could be prevented from coming into
our body and that which has accumulated in us
can be thrown out. Thus the purification is achieved
completely and we begin to rise in spiritual life.
These are preliminaries.

The meditation on the Ocean of Bliss (God) him-
self flowing into us from thefront to the rear removing
all dirt and disease is the process which is achieved
by the Master Himself and one can experience how
wonderfully the energy of the Master flows into
oneself and throws out the dirt and disease in the
form of smoke from the back. The energy of the
waves of Bliss is subtle and more effective than
X-rays which penetrate and reveal the frame of
man. In a similar way the abhyasi can see his own
being full of radiance when the cleaning takes place
by these divine waves.

Abhyasis must take this practice seriously
bzcause some of the diseases and disturbances are
precisely due to the stirring up of the age-long dirt
within and throwing them up gives rise to them.
This should be taken as God’s own work of clean-
sing and one should faithfully submit to the process.
It leads to great lightness of the body as also
illumination of one’s nature.

o~

Misunderstandings
about Yoga.

I- YOGA AND WORLDLY LIFE
( Shri Ishwar Sahai )

The Value of Yoga as an important means of
the realisation of the Absolute stands almost unch-
allenged. But unfortunately it is shrouded in mystery
on account of the various misinterpretations, based
on unpractised knowledge of the subject. Different
writers and commentators have dealt with the subject
from different levels of thought, based on reasons
and arguments, treating parts as the whole.
Generally what people mostly take into account is
the physical aspect of Yoga and keep themselves
attached to the attainment of certain supernormal
powers. This is all that Yoga means to them. But
the unnatural implications associated with it, e. g,
physical detatchment from the world, segregation
of sexes, bodily mortifications and the strangulation
of the mind and Indriyas (senses), lave turned
down Yogaas an object of drcad & disaproirtment
for the common man in ordirary walk of life. This is
solely due to want of proper understanding on the
part of those professed teachers of Yoga, who them-
selves really do not know any thing of it except
a few practices of Asanas, Pranayama or bodily
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mortification. For this reason all that they pour
forth from their stock of barren knowledge is but
a mass of misinterpretations, false notions and
unnatural impositions. In fact Yoga not being a
fetish pursuit comprising of certain physical exercises
of body and mind, followed mechanicaily for the
attainment of certain powers, is really a great
psychic science which is based on purely natural
laws. It is quite simple, free from all anomalies &
complications and deals directly with the instinctive
faculties in the inner being of a man.

The real purpose for which Yoga is undertaken
is not very difficult to understand. A silent craving
for the realisation of Reality exists in every heart,
though one may not be consciously aware of it in
clear form.” Numerous means for the gratification
of this natural instinct are offered in the form of
various Sadhanas prescribed by the different cults,
but inspite of all that the problem remains  a
mystery and the hankering after its solution still
continues. There may be different factors respon-
sible for it, of which one may be the clear
understanding of purpose for which the means are
undertaken. This applies specially in the case of
Yoga, which aptly may claim to be the most
efficient means of realisation of the One-Absolule.
This is the only purpose of Yoga in true sense. But
for the realisation of the One Absolute — The
Subtlest Being —— it is essential to dispense with
grossness of the individual self, as far as possible,
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in order to assume the subtlest form of existence

‘in close conformity to Nature. But, usually, as 1t

is found today, the real motive of a pursuer of
Yogic Path is the attainment of power and not the
devzlopment of subtleness of being. This is definitely
wrong for when the atiention of the pursuer is
located on power, it is only the power and not the
subtleness that will develop by the practice of Yoga.
Power, undoubtedly, is heavier and grosser than
the subtleness we finally aim at. Consequently Yoga
for the purpose of acquiring power is undoubtedly
a deviation from the path and, hence, amounts to
degradation of Yoga. But though cerlain extraor-

- dinary powers do develop as a result of Yogic

attainments, their treatment as the object of pursuit
is wrong and detrimental to our interest. The
Shastric injunction against the utilisation of the
powers thus gained also confirms the same view.
But that is generally understood to apply only to
matters of purely material gains, though it is not

“exactly so. As a matter of fact power in its absolute

state has no action unless it associates with matter.
Consequently for the utilisation of power, be it for
any  purpose—worldly or si)irilua] —, one has
necessarily to revert to the same material plane
from which he had started. Consequently the
attainment of Yogic powers as the final aim is
wrong and against the very principle of Yoga.

As regards practicability of Yoga in an ordinary
worldly life, almost every one is fed up with
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constant hearing that Yogic pursuit is impossible &
impracticable in a normal Grahastha (Household)
life, hence higher attainments in spirituality are not
possible for a common man unless he gives up his
worldly living, renouncing the world physically and
assumes the saffron robes of a Sadhu. The same thing
is being constantly preached from every platform
even by saints of high renown and well-established
supremacy. The credulous minds of people not
being able to understand the true significarce of
things fall 1rito delusion by these vain assertions.
As a result they are tamely led to believe themselves
to the quite unworthy and incapable for the Divine
purposes and, therefore, the doors of Divine knowl-
edge are permanently closed for them mercly for
the reason of their being a l:ouseholder Can there be
anything more unnatural and absurd or can ihey
render greater disservice to those upon whom they

depend for subsistence ? This demoralising influer.ce
has entered the very veins of every worldly man
so deeply that he feels himseif debarred from all
higher Divine pursuits. But the absurdity of the
view can well be,brought to light if we only recall
to mind the examples of so many great sages of

the past who had attained highest spiritual approach-

in a Grahastha life all through. The main reason
offered in supportof that view is that the Grahastha

life being associated with worldly attachment, keeps

a man bound fast to the feelings of Maya-Moha
(Undue attachment). Undue attachment with

L
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transitory objects of the world is nodoubt a serious
impediment on -the Divine Path. But that does not
mecan that by giving up the worldly living or
deserting ones children and relations, one gets
definitely free from the feelings of urdue attachment.
Practical examples offer ample proof that it is
seldom so. A brief review of the routine life of
one of those self-styled renouncers will clearly show
that though clad in safiron clothes it is all saturated
with the feelings of worldliness just in the same
way as that of a Grahastha. On the other hand he
often contracts greater evils in the form of self-love,
self-indulgence, arrogance and pride, - of which a
householder is mostly free to a greater extent.
In short our real problem is to conquer the feelings
of Maya-Moha for which forced detachment imposed
by external mcans is no solution at all It rather
pertains to the inner feelings of the heart for which
we have (o look to the proper moulding of the
mind that - entertains all such harmful feelings. 1If
that is mended everything is set right and one may
become totally free from feelings of undue attach-
ment even though he be leading a worldly life
connected with all the worldly objects.

The next mmportant point in this conrcction
is the indiscriminate enforcement of strict Brahma-
charya or celebacy which is proclaimed as a vital
essential for the Yogic pursuit. But how do they
define it, remains understood almost everywhere.
In ordinary sense it is taken to mean complete
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segregation of sexes, and the same vicw is represented
by all preachers of yogic sermons. But though the
importance of Bramhacharya can in no way
be uiderrated, not only in the spiritual field but also
in all phases of human life, yet its application as

commonly insisted upon is far too much than what

is aclually needed for the purpose. The most
commonly accepted notion of Bramhacharya is total
abstenance from conjugal relation-ship. In this sense
its uniform application at all stages of life is definitely
wrong and against the law of nature. Both the sexes
are the necessities of Nature and it is not without
purpose that they have come into eXistence. Thus
total segregation of sexes proclaimed under rules
implies open violation of Divine law. Just imagine
for a while the state of the world as it would

be if all peopte follow Bramhacharya strictly in -

the above sense for the attainment of Yoga in
Divine pursuit. Surcly the world will in a brief
span of time be deprived of the entire human race
and will be turned into an abode of beusts and
birds who are exempted from the application of
this Ordinance. Surely God would never suffer the
total extinction of the human species for the sake
ff realization. Now since its Universal application
is thus impracticable and unnatural, its application
in particular cases too is equally unjustified on
moral grounds.

The term Bramhacharya, in the true sense,
implies perfect discipline and moderation in the
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co-relationship  of sexes avoiding abuse ~and
extravagance arising out of feelings of lust and

sensual enjoyment. If this evil is overcome the

conjugal relationship turns into a sacred tie brought
into effcct for the fair discharge of Divine duty.
Generally people think it to be an impossibility,
and hold that putting together the conjugal
relationship with the absence of sensual enjoyment
is like bringing the two poles together. But it is not
so. In fact it depends entirely upon the right training
and proper regulation of mind which if thoroughly

disciplined will lead to all-round adjustment in every
phase of life.

Of course at differeiit stages of life the form of
Bramhacharya must. necessarily be different according
te the particular needs. In the early stage of life,
which is a period of growth and development and
is reserved for the acquisition of  knowledge and
self=discipline, complete segregation of sexes in
thought, word and deed must strictly be adhered
to. That means total abstenance from sexual feelings
in the strictest sense. But during the later period
which is reserved for worldly pursuits the rules of
Bramhacharya must necessarily be different so as
to meet the necessary requirement of the worldly
life for the fair discharge of Divine duties. The
conjugal relationship between sexes undertaken
during the period demands modification of the
rules.  But that must strictly be confired within




proper limits related with due response to the
natural urge or to the fair discharge of co-related
duties. Under such conditions even a married man
in  his ordinary worldly life may rightly claim to
be a Bramhachari in true sense. Thus it is not the
conjugality which is detrimental to Yogic pursuits
but only its abuse and the wrong ways of living
which are to be mended. In fact Vairagya and
Bramhacharya are the two frightly bogies set up
by the self conceited teachers of Divinity to scare
away the common people from the path of Yoga
in  order to maintain their elevated position as
godheads of religion. -

(Series of articles to be continued)
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An Abhyasi
sufficiently advanced condition of spiritual develop-
ment, however, complained that he remained fecling
muc(tjx perturbed due to thoughts arising in his
mind.

The master jokingly enquired, “You told me,
years ago, that you are mine whole and sole !” _

““That I always remain.” The sincere Abhyasi
put in. :

“Then, do the thoughts still remain yours, and
hence, a source of worry to you 2 And the master
smiled, with a piercing gaze at him.

The dazed Abhvasi plunged into
without a reply. ,

The master explained further, “Very often
progress is confused with pleasure. But, even so,
the capacity to find a good thing to be pleasant
also is itself a matter of gradual development.”

thoughts

of a high calibre who was in a
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Experiences of an Abhyasi.

[Under this permanent column_ the personal experiences of
the Abhyasis of our system of Sadhana are published. The names
of the Abhyasis however are not published with a view to exer-
cising a check over the natural tendency to indulging in self-praise
while giving personal experiences. The Abhyasis are requested to
try to emphasise only such matters & events while writing for this
column _as may be helpful in throwing light on the special chara.-
cteristics of our system of Sadhana. —Editor;

Since the very dawn of my life, I found an
atmosphere of worship and devotion to God in my
home-environment. When my eyes opened, the seed
of curiosity had already been planted in my heart
as well. T started some sort of worship systemati-
cally at the age of seven. Along with a regular
study (Patha) of Ramayan and Gita, Vinaya Patrika
too has been very dear to me. At the age of about
twelve or thirteen I aften found myself choked with
emotion at the sight of tear-bedecked faces of
two Rishis sitting before me at the time of Ramayan-
Patha, wet with the tears bubbling out of a full
heart. As time passed, my mind automatically went
on becoming indifferent to Patha, and getting
absorbed in the pleasure of reflective activity, it
started, of itself, a search for some meditation. Very
aften the whole night was spent in this search and
prayer, without bringing rest and peace to me.
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It was the beginning of the year.......... One
evening while I was leisurely sitting, it seemed to
me that there. flashed some kind of a celestial light
in the sky, and within it suddenly appeared for a
moment the figure of ‘Ram’. There was again a
flash of light, and the figure of ‘Lord Krishna’
within the sign of ‘Omkar’ appeared for a moment,
as before. My head got bowed down, when I
experienced a sudden jerk; and as my eyes turned
to the sky, I found there a figure, lean and thin
but majestic, with blessing hands. Now, after this
for twenty four hours my condition was peculiar &
beyond description. I am capable of telling only
that moment after moment every hair of my body
stood on its ends. The next night, while asleep, 1
dreamt of a big temple, with a majestic person at
its gate. I asked the person to let me go in. He
told me that only they could go inside the temple,
who may cut off their heads and make an affering
of these to him. I said, “Alright”, and taking the
sword placed beside him, T chopped aff my head,
placed it in the hands of the majestic person, and
entered the temple. Just then 1 woke up.

On the third day after this, my revered
father learnt from one of his friends that a very
good Yogi had come to the town, and was staying
with a friend of his. The same evening my father
went to see the Yogiraja; and, on return, according
to his nature, he described all the characteristics of
the new system of Sadhana-‘Sahaj Marga’~told to
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him by that householder Yogiraja ‘Shri Babu Ji.
He spoke very highly of it all; and I learnt that
the peculiarity of the ‘Sahaj-Marga-Sadhana’
consists in the use of transmission power, which has
sometimes been  the technique of the ancient
saints and Rishis of our land. This much of difference
is certainly there that in ancient times they mostly
adopted the method of transmitting through speech,
while in the Sahaj Marga system of Sadhana the
heart remains the centre of everything. I learnt also
that in this system ‘ShriBabu Ji* transmits divine
conditions to the aspirants through his sittings. On

‘hearing this I felt my heart over-brimming with

strange emotions

The next morning ‘Shri Babu Ji’ came to our
home with my father. The very first glimpse of his
holy being brought forth an exclamation from my
lips, “I was pining in search of this and this person
alone.” I felt that I had found my Father from
whom I have remained separated for innumerable
lives and births. He too said, only He knows why,
“I was also in search of you.” And this made me
out of myself. Thereafter the great sage gave a
sitting to all of us. That sitting was simply marve-
llous. Tt seemed as if the thirsty soul would never
say halt (79) to the process of drinking some sort
of a nectar. And then the bus (of spiritual prgress &
condition) started & never came to a halt. What an’
auspicious day it was that even the condition of
death in life itself came to be celebrated as an
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auspicious function. There came stations like Moksha-
Gati, Dagdha-beej, Jeevan-Mukti etc. now and then; &
it is impossible to gauge the experience of bliss
within, Day & night, sleep and awakening, roaming
and resting-all started taking place in the courtyard
of the inner being itself, as a result of which the
Avadhuta-Gati began compelling me again & again
to lose myself into it. But glory to the blessing
hands of ‘Shri Babu - J©*, which, 1 still remember,
never let me lose control over myself. What to talk
of the people of the outer world, even the members
of my own family could never know that a strangely
mad fellow was living and being brought up in
their midst, whose outward actions and movements
never indicated’ madness due to the control of Shri

Babu Ji’s grace and compassion. The feet move on

and on as "if thereis a limitless path spread before
me. The hands took up the job of writing to Shri
Babu Ji the changing conditions day after day. The
heart gets flooded with joy while reading Shri Babu
Ji’s answers to these letters. On his arrival, T have
experienced the whole town getting scented with a
strangely holy fragrance.

Shri Babu Ji’s whole personality is literally
matchless. It is a matter of wonder that the hearts
of all the brother and sister satsangis remain flooded
with the vital power of his great heart, which is
like a dynamo to which every heart gets plugged
most suitably. He is so fond of fulfilling the desires
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of his children ! I remember, my sister was on
death-bed, when Shri Babu Ji asked me as to what
he may do for her. I told him, “Babu Ji’ Gita
has been her favourite book, and she hasalways
looked upon Nishkama-Karma-Yoga quite thirstily.”
Hardly within two minutes after I had completed
my sentence, he said, “This condition I have awakend
in her, for she had told you once that it was just
on your request that she gave up all her worship
and took up the Sahaj Marga way of Sadhana.
Then let her have no occasion for a complaint; and
she may have the idea just now that the final end
of life is securely within her grasp.” There was no
limit to my happiness, but I did not write anything
about this to her, in the hope that she herself
might write her experience to me. And I received

~ her letter, “~~~~How nice ! People have engaged

a Pandit to read Gita to me, for I have always been
fond of Gita-Patha, and am now unable to do it
myself. But my condition is strange for whatever
the Pandit reads is within my experience. And so I
do not feel interested in the Patha now........ i

Such is the natural way of Shri Babu Ji’s
affection ! In my case his sweet figure entered the
heart, and tearing away the curtains of heart and
mind, and plunging the self into various forms of
innumerable  cceans of bliss, shattered the berriers
even of the conditions and the thirst for them,
so that restlessness came to be a greater favourite
than peace ! and pain became preferable to cure
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He turned life into lifelessness and gave life again. d
From senses he brought me into a swoon, and -

then to senses again. He rightly declared once that
only those will be courageous enough to have real
faith in this subtle system of Sadhana, whom the
Lord Himself mercifully chooses to withdraw unto
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Himself from the upheavals of the turbulent ocean
of Becoming [Bhav-Sagar]. That indeed, however, - 4 -
remains but the beginning of the story. Really the f

Sahaj - Marga — Sadhana carries us far beyond.
It is possible to say only that ‘what is
beyond all the visible, audible and imaginable £¢
came to experience in the twinkling of an cye.
It is simply wonderful. How to describe it!!,

——An Abhyasi

( Translated from Hindi )




